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Summary

The subsystem of the linguistic cultural constants formed at the early stages of the ethnic
genesis and correlated with the subsystem of the ethnos’ moral and ethical values expressed by
linguistic means, represents the basis of each idioethnical linguistic system, since it reflects the
existential perception of the world and oneself in it as an individual linguistic personality and
the community of individuals as a whole.

The formal and semantic structural plans of the basic constants, expressed by linguistic
units of the ancient Indo-European origin, are associated with Indo-European roots. It is the
ancient Indo-European root (the first root) of a linguistic unit of the lexical level as a com-
ponent of a textual construction that often acts as an etymon (archetype) in the etymological
reconstruction of a lexical unit. In turn, the primary meaning of the Indo-European root (the
formal-semantic basis of the lingual cultural constant) necessarily correlates with the ancient
sacred symbol-image that exists in the collective-individual consciousness of the ethnos, possi-
bly from the pre-literary period, sacred for the ethnos, sometimes with several symbol-images
forming a semiotic sacred-mythological linguistic subsystem.

The subsystem of the linguistic cultural constants characterizing an ethnos contains
information on its ontological peculiarities: its language system and its cultural profile as a set
of the linguistic unity, the type of thinking and the nature of textual information perception.

Consequently, the social dynamics of the linguistic cultural constants, represented by the
translated Typical, or Statutory canonical Christian texts in the Slavic Liturgical discourse of
the Kiev Russian at the end of the tenth century determines the specific stability of the purpose-
ful verbal impact as the content of the Slavic-speaking communicative process that took place
during the Christianization of the society of Kievan state.

Keywords: subsystems, primary meaning, Indo-European root, verbal sacred image.

DOI https://doi.org/10.23856/4302

1. Introduction

Taking into consideration the research of A. J. Greimas and J. Courte, we consider the
corpus of the Church Slavonic Typical texts in the early medieval East Slavic Liturgical dis-
course as a sociodynamic subsystem of linguocultural constants (Varbot, 1963: 194-212).
The scope of the concept of the linguocultural constants, introducing scientific circulation by
Yu.S. Stepanov, covers the stable principles of culture in the broadest context, and first of
all, the alphabetic principles (principles of creating an alphabet) which are projected onto an
integral multi-level system of the ethnic group representations as a whole and its individual
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about the image of the world order (Stepanov, 2013: 13, 17, 83-89). According to A. N. Leon-
tyev’s hypothesis, the multidimensional linguo-psychological organization of the world order
is reflected in the structures of the collective and individual ethnic consciousness with the help
of the linguocultural constants through five quasi-dimensions, which include the coordinates
of space, time and the subsystem of meanings embodying the results of the cumulative social
practice. According to the linguists, the significances of the units of the lexical level of the
native language — intensions — are also included in the subsystem of the linguocultural con-
stants, since a constant represents a stable unit in a series of variables that does not change its
values. So the information about the denotation contained in the linguistic sign and communi-
cated by it remains unchanged, or is taken as unchanged (within the scope of the research tasks)
(Leontjev, 1959: 63-91).

So, the purpose of the article is to identify the initial meanings of the linguistic units
representing the linguocultural constants of the canonical Christian texts, linking together the
phenomena of the linguistic order, including the irregular and non-standard ones, phonetic and
semantic laws, and their deviations, various contaminations, features of the functioning of a lex-
eme as a structural component of a text unit in the early medieval Slavic Liturgical Discourse.

2. Subsystem of the linguocultural constants

In our study, we consider linguocultural constants as basic mental quantities with an
axiological potential of unchanging meanings, constantly structuring the collective (and indi-
vidual) linguistic consciousness of an ethnic society and an individual. Singled out on the basis
of the stable principles of culture and manifested by the idiopathic system of the language in
the texts, they carry conceptual information on the ideological values of a particular ethnic
(national) community about the world and other people, about themselves and their activities.

As is known, the subsystem of the linguocultural constants is sociodynamic. More pre-
cisely, in the communicative process, the stages of formation, storage, transmission, perception
of the constants are regulated by the general cultural profile, the specifics of the native language
system, and the type of thinking of the addressee of the texts. In turn, the sociodynamics of the
subsystem of existentially significant linguocultural constants, which is actualized by the men-
tal sphere of the individual linguistic personality and the ethnic community as a whole, contain-
ing verbalized concepts of the real and ideal worlds, determines the specifics of the semiotic
stages of the generation and reception of a text by the addressee — addressee(er), which are
linked to each other, and therefore stipulates the stability of the verbal impact on the addressee.

In the coordinates of the linguistic geography of the Kievan Rus state in the second half
of the tenth century as the spatio-temporal center of the location of the collective addressee
of texts (the East Slavic (heterogeneous) ethnic community) this subsystem was transformed
into a genetic matrix of the stable long-term verbal influence, which is carried out by acti-
vating protogrammatic forms of the collective and individual linguistic consciousness of the
addressee of texts dating back to the ancient Indo-European roots. It is the ancient Indo-Eu-
ropean root (first root) of a linguistic unit of the lexical level as a component of a textual con-
struction that often acts as an etymon (archetype) in the etymological reconstruction of a lexi-
cal unit. In turn, the primary meaning of the Indo-European root (the formal-semantic basis of
the linguocultural constant) necessarily correlates with the ancient sacred symbol-image that
exists in the collective-individual consciousness of the ethnos, possibly from the pre-literary
period, sometimes with several symbol-images that form a semiotic sacred -mythological lan-
guage subsystem.
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There is an independent theory (although it has received an ambiguous assessment in
scientific linguistics) according to which a certain sacred language, close to Vedic Sanskrit,
existed and was supported throughout the Indo-European linguistic area. This sacred lan-
guage seemed to be the source of the relative unity of linguocultural constants throughout
the entire area of the Indo-European language and indirectly, through the primary meanings
of the Indo-European roots of the ancient sacred symbols that are related to them, the images
reflected in the further history of the Indo-European languages (Pizany, 1968: 3-21). There is
a unity, that in the process of reconstructing the primary forms and meanings of the ancient
Indo-European root, allows ambiguous solutions in some cases, explained by the presence of
not one, but several heterogeneous semasiological connections in a word, in which, accord-
ing to M.M. Makovskiy, psycholinguistic categories of the ancient religious (including pagan)
mentality (Makovskiy, 2013: 6, 72).

From our point of view, the specificity of the linguocultural constants of the Church
Slavonic Typical texts as the first written canonical Christian monuments in the early medieval
Slavic Liturgical discourse is determined by the unique synergy of super-complex, multi-level
semiotic and linguistic systems (subsystems).

3. Synergy of semiotic and linguistic systems

In turn, each of the selected semiotic and linguistic systems (subsystems) contains its
inherent means of forming and verbalizing linguocultural constants inherent in the respective
cultural and linguistic area. These include:

— macrosystem of the sound (oral) common Slavic language, common to the entire
Slavic ethnic family of tribes;

— writing as an artificial or conventional sign system and cultural phenomenon, naming
the units of the oral language.

Herewith, the regularity noticed by A. A. Volkov is manifested, when in relation to “oral
language” (in this case, common Slavic), — “written language” (Church Slavonic), other writing
systems (Cyrillic, Greek) are included;

— a subsystem of signs for converting texts of an oral language into texts of a written
language. This is a sign subsystem of the oral language, in which the signs of the Cyrillic letter
are named, using special designations of letters and signs, for example, alpha, beta, verb, etc.;

— sign-semiotic subsystem of the military verbal communication. This is a kind of oral
verbal communication, which is designed to provide and support the dominant joint military
activity for the multiethnic East Slavic society, which is especially significant in the universe
of Kievan Rus.

When identifying interacting semiotic and linguistic systems (subsystems), the factor of
complicating the functioning of the translated Church Slavonic Typical texts mentioned in the
works of E. A. Selivanova is taken into consideration. In our study, this is a factor of the medi-
ation of the original of Church Slavonic Typical texts by the preliminary double translation:
from Hebrew into Ancient Greek (Septuagint), then from Ancient Greek into Church Slavonic.
This factor determines the combination of the positions of the translator of the canonical texts,
respectively, from the Hebrew (Semitic) language into the ancient Greek language and the
translator from the Ancient Greek into the Church Slavonic language, as well as the interpreter
of the Greek originals of these texts.

It is worth mentioning an important observation for our research, relating to the ancient
Greek version of the Typical Texts. It is noted that the first Old Slavonic (Church Slavonic)
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texts, presumably of the Aprakos Gospel and the Psalter, translated by a team of philologists
under the leadership of Equal-to-the-Apostles brothers Cyril and Methodius from about 863 to
885 on Mount Olympus in Bithynia, where the Slavs lived, characterize some phonological,
morphological and lexical features the Greek language of Asia Minor. These include the use
of the Greek folk vocabulary of the Asia Minor origin, the reduction of the consonants, the
introduction of the Greek words left without translation into the structure of texts as direct bor-
rowings, such as the term zoziyov and others.

The purpose of the verbal influence of the Church Slavonic Typical texts is the formation
of standards of superethnos speech activity, transmitted from generation to generation, based
on a holistic idea of their status in the universe of the state (ideology, army, education, trade) as
a part of the Universe.

4. Typical, or Statutory text corpus

As already mentioned, from the end of the tenth century in the East Slavic Liturgical
discourse of the Kievan Rus (as a state-political and relatively unified ethnocultural integrity)
the Typical, or Statutory text corpus, according to the tradition formed in Byzantium, were pri-
marily formed by the texts of the Gospel, Epistles and Acts of the Apostles of the type of incom-
plete aprakos. It should be clarified that only in the Church Slavonic Liturgical discourse, the
borrowed Greek term APRAKOS, morphologically represented by a masculine noun, is used
to nominate compositional and architectonic varieties of the Typical texts intended for procla-
mation on Sundays and holidays, the dates of the celebration in honor of an event, starting from
the Easter period. More precisely, the texts of the Aprakos are organized by calendar, and not
by chapters, in the canonical order established at the Laodicean Council. The oldest surviving
Slavic Christian manuscripts, monuments of the eleventh century, written in Cyrillic, Savvina’s
book, Ostromir Gospel, Archangel’s Gospel, named Aprakosy.

Along with the borrowed substantive APRAKOS, in the Slavic Liturgical discourse for-
mat, the adjective in the singular form of the neuter APRAKOSNE (plural - APRAKOSNE) is
used, formed according to the Slavic word-formation scheme (Greek basis APRAKOS + suffix
-n- + inflection), as an attributive component only in noun phrases, where the position of the
main member is mixed with the singular neuter GOSPEL and / or MESSAGE (Apostle).

According to A. Ch. Kozarzhevsky, the term APRAKOS is a derivative of the ancient
Greek adjective dmpayuwv, which is translated using the Slavic equivalent with the meaning
of idle (doing nothing); according to I. I. Sreznevskiy, this term is associated with a stable
Greek phrase drpaxtog fquépa (plural. drpaxtol nuépoi) — c60b600nbIL (0m pabombl) Oekb,
npaszonuunsill Oens (Sreznevskiy, 1989).

In the East Slavic lexical fund, there are semantically identical old Slavic equivalents
to borrowings: npazovuv with the meaning npazonuunsiil, mopoicecmeeHnnwiil, npazob with
the meaning ceo6oda > npazovhuks (npazovus + subject suffix-ux- / npazov + suffix-n- +
subject suffix-ux-) — denv moporcecmea | denv, c60600mbILL OM Mpyoa > Hedels, HeOenbHbll
(< *nedélja) > (negative particle ne + verb stem oeramu + cyppuxc -j- + prexcust) — nepabouuii,
npazonuunslil Oenv(day when they don't do anything) > eockpecenve as npazoHuuHbLIL OCHb.
The researchers believe these values are the secondary ones, evolved from earlier meanings.

So the meaning and the form of the lexeme npaszovns, developed from the pro-
to-Slavic*porzdens — empty (unoccupied). Ancient Proto-Slavic combination-or- between con-
sonants was transformed into a combination, characteristic of the common Slavic language-pa-
(npazovnv<*porzdvnv), and in the East Slavic language — in a full-voiced combination -opo-:
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nopooicvis (YKp. nopooicrit): < *npasovnv <*porzdens with a secondary meaning sterile, aim-
less. (Sreznevskiy, 1989).

In the Typical Texts, the Slavic adjective npazosns — npazonwuii is used to translate a
number of Greek lexemes duotpog, dpyog, épnuog and others. For instance «élw 0¢ duiv, ont
wav puc APYON (Gpyov), 6 éav Aadnowaty ol Gvipwrol Arodwaodal Tepl avTd AOYov EV NuEPa.
xpioewo» (Greek text of the Gospel of Matthew; chap. 12, 36) — «l1aeonio sce 6am axo 8caxo
CJIOBO [IPA3/[HOE, edxce awe pexym udenoseyu, 030a0am O HeM Cl080 8 OeHb CYOHBIU»
(Slavic text of the Gospel of Matthew; chapter 12, 36); «tdte Aéyet Ematpépw €ig 10V 0iyov 1ov,
oviev EEnADOV evpioyer ayolalovra, aeaapouévov yoi yexoounuévovy (Greek text of the Gospel
of Matthew; chap. 12, 44). — «Tozoa peuem: 6ozspawgyca ¢ JJOM motl, omH00yIHCce U3bIOOX: U
npuweo oopawem IIPA3JEH, nomemen u ykpawen»(Slavic text of the Gospel of Matthew;
chapter 12, 44); «eidev dlovg éatwtag v i dyopa Aporoys» (Greek text of the Gospel of
Matthew; chapter 20, 3, p. 130). «...6ude unwvt, cmoawu na mopxcuwu IIPA3/[HBD (Greek text
of the Gospel of Matthew; chapter 20, 3).

It is worth emphasizing that in the Slavic Liturgical discourse, the borrowed terms
AIIPAKOC, AIIPAKOCHOE are used only for naming specifically fragmented — festive — texts
of the Gospel and the Epistle of the Apostles. Obviously, they are these lexemes, originating
from the most ancient Indo-European roots, with which, according to M.M. Makovsky, the
corresponding cultural and historical symbols, sacred to the ethnic community, are correlated,
prototypes that form the basis of the world outlook of the ethnos. They activate the existentially
significant linguocultural constant of HOLIDAY in the structure of the linguistic consciousness
of the recipient (individual, collective) (Makovskiy, 2013: 69).

Along with the aprakos Gospels and the Apostolic Epistles, the Typical, or Statutory text
corpus includes the other important texts (books) of the Lenten and Colored Triodi, the Psal-
ter with a section on 20 kathisma and biblical songs. In addition, the text corpus under study
included the Paremiynik, the Service Menaea, the Chetya (collections of the statutory read-
ings of the Minean, triode, seven-day and daily liturgical circles), Octoichs Izborny, Paraclitic,
Irmologii, Service Book, Trebnik and Book of Hours for the ancient Greek text of the ancient
Greek word, which are supposed to be pronounced during daylight hours. The first basis of the
ancient Greek composite wpoldyrov is formed by the noun wpa, which is translated into Old
Church Slavonic with the basic meaning of time or hour; the second basis of the composite is
the participle from the verb Aéyw, translated by one of two available meanings: to speak; collect.
If we assume the production of the Greek verb Aéyw from the Indo-European root *kel- / *kol-,
meaning to sound or to call, we can make a conclusion about the primacy of the meaning of the
semantically close meaning of the verb “to speak”. (Varbot, 1963: 194 — 212). Then the literal
translation of the ancient Greek composite dpoldyrov is “the sounding hour” (wac 3eyuawuii),
or named (razeannwiil), or proclaimed — the hour of the Word — uvac Crosa.

It is worth adding that the Greek lexeme ®pa with the meaning “time” is associated with
the Indo-European root *ar- / *er-, which is the basis of the Indo-European words *kue-tor —
“four”, *wer- up, “to rise”, *wer- “snake”.

As M. M. Makovsky points out, the meanings of these Indo-European words are pri-
mary, since they correlate with ancient sacred images or symbols on which linguocultural con-
stants are based, and which are valuable for the collective consciousness of the ethnic groups
developing in the Indo-European linguistic area. Thus, the image of “the snake” was considered
to be a symbol of the Divine who created the Universe, personifying the “true present” time —
cherished now, or now — when the Divine created the Universe. All sacred actions in ancient
times were interpreted as taking place in true, present, divine time. The snake was also a symbol

20



SCIENTIFIC JOURNAL OF POLONIA UNIVERSITY 43(2020) 6

of the Number, personifying the Divine Universe: the number four and a multiple of eight are
symbols of the Divine integrity (Makovskiy, 2013: 9).

Therefore, according to the Hebrew tradition, the praise of God by the members of
society — the proclamation of thanksgiving prayers to God — had to be fourfold, since it was
associated with the Jewish principle of counting discrete daytime, which is based on the
division of the day into four parts, which is recorded in the Book of Nehemiah: «/7 cmosnu
Ha ceoém mecme, u YETBEPTH JIHA unrtanu uz Knueu 3axona Tocnoda boea ceoezo, u
YETBEPTH ucnosedviganuco u noxiousaiucs Locnody Boey ceoemy» (Book of Nehemiah,
chapter 9, 3). And although the Hebrew texts reflect the collective understanding of the con-
cept of the unstable duration of each of the four parts of the day depending on the length
of the day, in Greek and translated Church Slavonic Typical texts these parts are equated
to hours and are called “wacamu”, more precisely, “hours of prayer”: the first, third, sixth
and ninth hour. These Jewish day parts — “hours” correspond to the modern “six”, “nine”
o’clock in the morning, “twelve” o’clock noon, “three” o’clock in the afternoon, differen-
tiated according to the Roman principle of counting discrete daytime, which is based on a
twelve-hour daylight period.

It should be emphasized that the verbalization of the linguocultural constant of the abso-
lute Divine TIME through the linguocultural constant of the discrete time in the Church Sla-
vonic Typical texts is based on two different traditions of counting the day, taking into account
either the Hebrew account, or the Roman (modern) account.

So, the principle of the Hebrew reckoning of the discrete daytime, which is based on
the division of the day into four parts: the Jewish clock, is used in the texts of the Gospels of
Matthew, Luke, Mark. For example: «yai é¢eldowv mepti tipy TPITHN (tpitnv) QPAN (opow) ... »
(Greek text of the Gospel of Matthew, chapter XX, 3). - «H uswed ¢ TPETHUH YAC...» (Slavic
text of the Gospel of Matthew, chapter XX, 3); «H xocoa nacman YAC, Ou 8o31ee u 0geHadyamy
Anocmonos ¢ Hum...» (Gospel of Luke, chapter XX X, 14).

The principle of the Roman (modern) counting of the discrete daytime, which is based on
a twelve-hour period of the day, is applied in the Gospel of John, for example: «He asked them:
B KOTOPOM YACY cmano emy necue? Emy ckazanu: euepa B CEBMOM YACY zopsuka
ocmasuna e2o. M3 smozo omey y3uan, umo smo ovin TOT HAC, 6 komopwiti Hucyc cxasan emy:
CbIH MBOTL 30008, U Yeeposan cam u secb oom ezo» (Gospel of John, chapter V, 52, 27); «Onu
noutnu u ysuoenu, 20e Ou sxcueém u npoowiiu y Heeo denv mom. bvino OKOJIO JIECATOIO
YACA» (Gospel of John, chapter I, 39).

The texts also record other meanings of this lexeme, which functions in the structure of
the utterances and as an independent linguistic unit, as dpa 77 — “the season”, “time”, and as the
basis of the complex words formed in a morphemic way, for example, dpaio 1 — “the proper
time”; wpaiog — “ripe”. As you can see, in the East Slavic Liturgical discourse, there are func-
tional and semantic differences between the lexemes “hour” and “time”.

5. Conclusions

The multifaceted architectonics of the first written Church Slavonic Typical texts in
the Liturgical discourse of the early medieval Kievan Rus is the result of the synergy of the
super-complex, multi-level semiotic and linguistic systems (subsystems), which determines the
specific interaction of the linguocultural constants inherent to the corresponding cultural and
linguistic areas to which the original and translated written versions of these Christian canoni-
cal monuments are dated.
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In the textual structure the linguocultural constants are represented by common Slavic and
borrowed (Greek, etc.) linguistic units belonging to the common Indo-European area and thus
associated with ancient Indo-European roots, leading to their primary meaning. The Indo-Euro-
pean roots correlate with the ancient polycultural sacred symbols, or images, the activation of
which with the help of verbalized linguocultural constants provides a cooperative effect influ-
encing the collective-individual consciousness of an ethnic community.
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